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. XXIX

AL-‘ANKABUT
O
INTRODUCTION.

Name

The StGrah takes its name from wverse 41 in  which the word
‘Ankabit (Spider) has occurred. '

-Peri-nd of Revelation

Verses 36 to 60 clearly show that this Surah was sent down a
little before the migration to Habash, and this is supported by the
internal evidence of the subject-matter as well. Some commentators have
opined that since it mentions the hypocrites, and hypocrisy appeared in
Madinah, the first ten verses of this Siirah were revealed at Madinah and
the rest of it at Makkah: whereas the people whose hypoerisy has been
mentioned here are those who had adopted a hypocritical way of life
because they were afraid of the oppression and extreme phyvsical Torture -
to which the Muslims were being subjected - by the disbelievers.
Evidently, this kind of hypocrisy could be there only at Makkah and not
at Madinah. Similarly, some other commentators, seeing that in this
Surah the Muslims have been exhorted o migrate, have regarded it as
the last Surah to be revealed at Makkah, whereas the Muslims had
migrated to Habash even before their migration 1o Madinah. These
opinions are not based on any tradition but on the internal evidence of
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the subject-matter, and this mtemal evidence, when considered against.
the subject-matter of the Sirah as a whole, points te the conditions
~ prevailing in the time of the migration to Habash and not to the last siage
at Makkah. - :

Theme and Subject-matter

_ A perusal of the Sizrah shows that the period of jts revelation was
the: period. of cxireme persecution of the Muslims Makkah. The
disbelievers were opposing and fighting Istam tooth and nail and the new
converts  were being subjected to the severest oppression. Such were the
conditions when Allah sent down this Stirah to strengthen and encourage
the sincere Muslims as well as'to put to shame those who were showing
 weakness of the faith. Besides, the dishelievers of Makkah have been -

threatened and warned not to ibvite for themselves the fate that the
antagonists of the Truth have been experiencing in every age.

w11t this conmection, the gquestions that some young men were
facing in those days, have also been answered. For instance, their
paremis were urging them to abandon Muhammad {may Allah’s peace be
upen him), ang return to their ancestral religion, for they argued: “The
Qur’an in which you have put your faith, regards the rights of the
parents as the uppermost, therefore, listen o what we say; otherwise you
will be working against the dictates of your own Faith.” This has been

answered in verse 8.

Similariy, the people of some clans said to the new converis (o
Islam, “Leave the question of punishments, etc., to us. Listen to us and
abandon this man. If God seizes you in the Hereafter, we will come
forward and say, 'Lord, these people are innecent: we had forced them
to give up the Faith; therefore, seize us’.” This has been dealt with in
vy, 12-13. ' '

. The stories mentioned in thig Sirah also impress the same point
mostly, as if to say, “Look at the Prophets of the past: they were made
to suffer great hardships and were treated cruelly for long periods. Then,
at last they were helped by Allah. Therefore, take heart: Allah’s succour-
will certainly come. But a peried of trial and tribulation has to be
undergone.” Besides teaching this lesson to the Moskims, the
disbelievers alse have been warhed, as if to say, .“If you are not being
immediatefy seized by Allah, you should net form the wrong impression
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that you will never be seized. The signs of the doomed nations of the
past are before you. Just seec how they met their doom and how Allsh
succoured the Prophets ™ |

Then the Muslims have been instructed to the effect: “If you feel
that the persecution has become unbearable for you, you should give up
" your homes, instead of giving up your Faith: Allah’s earthys vast: seek
a new place where you can worship Allah with the full peace of mind,”

Besides all this, the disbelievers also have been urged to
understand Islam. The realities of Taufud and the Hereafter have been
impressed with rational arguments, shirk has been refuted and drawing
their attention towards the Signs in the universe, they have been told that
all these Signs confirm the teachings that the Frophet is presenting
before them. | |
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XXIX
AL-‘ANKABUT .

L
DTG |

Verses- 69 Revealed at Makkah

In the name of Allah, the Merciful, the Compassionate.

Alif. Lam. Mim. Do the people think (hat they will be feft
alone after they have once said, “We have telieved,” and they will not
be tested?! The fact is that we have put 1o test all those who have gone
before them.2 Surely, Allah has to see’ who are the truthful and who
the liars, |

And do those who arc commttting evil deeds* reckon that they
will outstrip Us?® Evil is their juidgement.

Whoever expects to meet Allgh {should know that} Aflah’s
appointed time is about 1o come,% and Allah hears everything and
- knows everything.? Whoever will exert will exert for his own good;®
Aliah is certainly Independent of all His creations ¢ As for those who
helieve and do pood-works, We shall wipe off their evils and reward
them for the best of their deeds, 0

We have conjoined man to do good to his pélrents, but if they
torce you to associate with Me another (deity) whom vou do not know

{as such}, you shouild not obey themn.'! You have all to return to Me:

then [ shall tell you what you had been doing.1? And those who will
have belicved and done good deeds, We shall certainly include them
among the righteous. ' ‘

There is among the people such a one, who says, “We have
believed in Altah®, but when he was persecuted in the cause of Allah,
he deemed the persecution by the people as the punishment of Allah, 14
Now if there comes helg and victory from your Lord, the same person

I-3

5-7

10-11
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will say, “We were with you”.'s Is not Allah fully aware of what is in
the hearts of the people of the world? And surely Allah has to see who
are the believers and who the hypocrites.is

The disbelievers say to the believers, “Follow our way and we
will bear (the burden of) your sins”,'? whereas they will not bear (the
burden of) your sins:’® they are utter liars. OFf course, they shall hear
their own burdens as well as many other burdens in addition to their
own.'* And on the Day of Resurrection, they will surely b¢ questioned
about their scandal mongering,20 .

1. When this thing was said, the conditions prevailing in Makkah ware
extremely trying, Whoever accepted Islam was made a farget of tyranoy and
humiliation and persecution, If he was a slave or a poor person, he was beaten and
subjected to unbearable tortures; if he was 2 shopkeeper or artisan, he was made by
suffer economic hardships, even starvation; if he was a member of ap influential
family, his own people wouid tease and harass him in different ways and niake life
difficult for him. This had created an atmosphere of fezr arid fright in Makkah, due
to .which most peopie were afraid of believing in the Holy Prophet atthough they
acknowledged him to be a true Prophet in theie hearts; and some athers who
believed would lose heart soon afterwards and would submit .and yield to the
disbelicvers when they confronied dreadful persecutions. Though these trying
circumstznces coutd not shake the determination of the strong-willed Cnparions,
Waturally they also were sometimes overwhelmed by an intense feeling of anxiety
and distractior. An instance of this is found jn the tradition of Hadrat Khabbidb bin
Arat, which has been related by Bukhiri, Abo Da'id and Nasi'l. He says,
“MNuring the time when we had becomk: sick of our persecution by the ainshriks,
one day [ saw the Holy Prophet sitting in the shade of the wall of the Ka'bak. I
went up o hityangd said, ‘0 Messenper of Allah, don’t you pray for us !" Hearing
this his face became red with teeling and emetion, and he said, *The balievers who
nave gone before you had been subjectsd to even preater persecutions, Some one
of them was wnade to sit in a ditch in the earth anid was sawed into two picces from
head 0 foot. Someone’s joints were rubbed with itoncombs so as 10 withhold him
from the Faith. By God, this Mission will be zccomplished aud the time is not far
when a person will travel without apprehension from $an'a” 1o Hadramaut and
there will be none but Allah Whom he will fear.”

“In. order to change this state of agitation into forbearance, Allah tells the
helievers, “No cne can become worthy of Qur promises of success in the warld
and the Hereatier merely by verbal profession of the Faith, but every claimant o
the Faith  will have to pass hrough trials and eribulations 50 as to fernish proof of
tie pruth of his clain. Qur Paradise is oot sp cheap, nor Qur special favours in the
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warld so low-priced, that We shouid bless you with all these as s00n ag yYou
proclzim verbal faith in Us. The igal js & pre-requisite for them. You will have 1o
uiiderge hardships for Qur sake, suffer losses of irfe znd properiy, face dangers,
misfortunes and difficuities: you will be tried both with fear and with greed: you
will bave o sacrifice everything that you hold dear for Oyr pleasure, and bear
every discomfort in Our way. Then ouly will it become manjfest whether your
- claim to faith in Us was tree or false. This thing has been said at e\pnr such place
in the Quridn where the Muslims have beep found placed in hardships and
difficultics and obaessed by fear. and consternation. In the inicial stage of life ar
Madinah, after the migration, when the-Muslims were in great trouble on account
of economic hardships, externai dangers and interna] villainy of the Jews and the
hypoceites, Allah sajd:

"Do you think that you will enter.Paradise without undergoing such toats
as were experienced by the beliavers befora yYou? They met with adversity ang
affliction and were so shaken by trials that the Frophet of the time znd his
followers cried out, ‘when will Allah’s help come?' (Then only they were
comforted with the good tidings:} “Yes, Allzh’s help is near!"” {Al-Bagarah: 214).

Likewise, when afiet the Battle of Uhud, the Muslims again confronted a
period of afflictions, it was sald: |

“Dg you think that you wiil enter Paradise without undergoing any triaj?
whereas Alleh has not yet tried you to see who among you are ready 1o lay down
their lives in His way. and who will show fortitude for His sake.” {11—i~‘f_mrﬁn:
142), : .

Alnyost the same thing has been said in Af-i-"Tmran: 179, Taubah; 16 and
Strzh Muhammad: 31. Allah in these verses has impressed on the Mustims that .
wial is the touchstone by which the pure and the impure are judged. The impure i
mrned asicle by Allsh and the pure is selected so it Allah may honour them with
His favours which. the sincere belisvers only deserve. :

2. That i5, “This is not 3 new thing which you alope may be experiencing.
The same has been happening before also. Whoever made a claim to the Fajth was
made to pass through trials and tribulations. And when the cthers were not piven
unything wirthout the trial, you are in 5o way any special people that you shonld be
favoured and rewarded mereiy on verbal profession of the Faiih. "

3. Literally, “It is neckssary that Allak should find out.™ A Question mgy
be asked: “When 'Allah slready knows the truth of the truhfil and the untruth of
the liar, why should Hé pur the people to the tést for the sake of these?” The
canswer 1s: Until a person has manifestad his potential and capability to do 3 thing -
M practical terms, justice requires. that be neither deseryes ARy rewards nan' any
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punishivent. One man, for example, is capabie of being rustworthy and another
man of being un-trustworthy. Unless both are tried and one nanifests
trustworthiness and the other the lack of it practically, it will not be justics on the
part of Allah that He should reward one for trustworthiness and punish the other
for the lack of it only on the basis of His knowledge of the wnseen. Therefore the
knowledge Allah already possesses abous the capabilities of the people and about
their conduct in the futurs s not encugh to satisfy the requirenipnts of justice until
the people have manifested their potentialities in practical ways. Justce with Allah
15 not ‘based on the knowledge that a person possesses a 1endancy o steal and will
commit 2 theft, but on the kmowledge that he hae actually committed a theft.
Likewise, Allah does not bestow favours and rewards on the basis of the
knowledge that a person has the potential and capability to become a great believer
and figlter in His way, but on the basis of the knowledge that the person
concerned has practically proved by deed and action that he is a sincere believer
anid a brave fighter in His wa;-,r That is why we have ranslated the words of the
verse ag: “Allah has to see.. :

4. This may refermaﬂmmpmplewhndisnbey Allab' sﬂumlmnds but
here particularly it implies those wicked chiefs of the Quraish, who were it the
forefront in thewr antagonmism 0 Islam and persecution of the converts to Islam,
¢z Walid .bin Mughirah, Abu Jahl, ‘Utbah, Shaibah, ‘Ugbah hin Abi Mu‘ait,
Harnzatah bin ‘W3i'il, etc. Here ihe comtext iself requires that after exhorting the
Muslims fo patiepce and fortitude agamst the triais and tests, those people also
should be chided and scolded, whe were persecuting the believers. ™

5, -1t may also mean: “...that they will escape Our grasp.” The words
yasbigind in the original may have two meanings: {1)Whatever we will (i.e. the
success of the mission of Our Messenper) should meet with failure, and whatever
they wish {i.e. to frusirate the mission of Our Messenger) should be
accomplished;” and (2) “We may wani to seize them for their excesses and they
should be able to escape and get out of Our reach.”

6. That is, “The case of the one who does not believe in the life hereafter
and thinks he is answerable 0 none for his deeds and there is no accoumebilicy
whatever, is different. He may remsin heedless and act as he likes, for he will
himself se=e the consaquences when they appear apgainst his expectations. But those
who expect that they have 10 meet their Lord one day and rewarded and pumshed
according to their desds, should not have the misunderstanding that the time of
'ﬂ_-:ath. is yetfar off. They should rather think that it is near at hard and the respite
for action 15 about to come to an end. Therefore, whatever they can do toe their
well-being in the Hereafter, they should do. They should not delay self-reform on
. account of the baseless belief that they have yet te live a long life.” |
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- 7. That is, “That God before Whom they will appear to render their
dceounts is not ininformed, He hears everything and knows every thing, and
nothing about them is hidden from Him.”

+ 8. The word mudhedsh means ta struggle and exert one’s utmost against
411 opponent, and when the particular oppeneat force is not pointed out, the word
implies an all-vut, many-sided struggle, The struggle that a heliever has 1o make in
the warld, is of this very nature, He has to fight against Sawn, frightens him
EYErY mornent of the possible Ingses e iiay have to incur for the sake of good and
allures him’ with the benefits and pleasures of the evil. He has to fight his own self
also, which excrts to make him the slave of irs lusts. He has also to fight all those
nen, from  home to the world outside, whose ideology, trends, wmorality, cusioms
way of life and social and economic principles may be in confliét with his Faith;

and he has to fight that stare too, which enforces itg Iaws jndr:piendﬂnt of vhedience

to Allak, and employs its forces o promote evil instead of the good, This struggle
is not of a day or two, butofa lifetime, of every moment of the day and night.
And it is net a struggle in one field only but on every front of life. it is about this
that Hadrat Hasan Basri has said: “Man exests in the way of Allah even thaugh he
nay not strike one sword at any time. * .

9. That is, “Allah is not asking you to.exert your utmost because he stands
In need of any kelp from you to establish His Godhead and keep it established and
sustained. But He instrycis you to coter this conflict because this opens the way 1o
your own progress.  Through this way only you ¢an get rid of the evil and follow
the way of truth; through this way along you can develop the ability and power w
rise as the smandard-bearers of goodness m the world and becone worthy of
Allab’s Paradise i the Hereafter, By waging this war you will not do any favour
to Allah. but will only be helping your own selves,™

. 10. “fingn means to believe in and accept sincerely el those things to which
the Mussenger of Allah and this Book invite; and “pood works™ are those which
ar¢ performed i acvordance with ihe guidance of Aliah and His Mussenger. The
gnod work of the heart and mind is that man’s thinking and his ideas and his
jmentigns shouhd be right and pure. The good work of the tongue is that man
should refrain from talking evit things, and whatever he says should be just angd
right and true: and the good work of the limbs is thaf man’s eqtire life should be
spent in Allzh's worship and in obedience to His Commands and Law, Two resulis
of the belief and righteous deeds have beeq mentioned: (1) That man’s evils will be
wiped oft and (2) that he Wwill be rewarded (or the best of his deeds beger thay
what he will actually deserve. o

Wiping off of avils means several things: (13 All kinds of sins that man
might have comunitted before his sfRmmation of the Faith will be pardoned AS SO0
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a5 he believes; {2) the eriors that iman might have commited after the affirraation
of the faith due to human weakness, but not because of a rebellious aitude, witl
be overlooked in view of his good deeds; (3) man's self reform will automaticaily
take place when he adopts a life of belief and rightecusness, and most of his
weaknesses wikt be removed from him.

.. The sentence, “We shall reward them for the best of their deeds™. has bwo
meanings: (1) Man will be given his rewards on the basis olthe best of his deeds;
and (2) he will be rewarded better and mare handsomely than what he will actually
deserve for hig deeds. This thing has bean stated at other places also in the Qur'an.
For instance, in Strah Al-An*am, :{§0, it has been said: “He who will bring a
g00d deed before Allah, will receive a tenfold reward for it", and in Sirah Al
Clazas :4: “Whoever brings & good deed, shall have a better reward than that™, and
in Sorah An-Nisa ') “Indeed Allah does not wrong anyone even by a jot: lf one
does a good deed, He increases it manifold. ™

11. Accerding to Muslim, Tirmidhi, Ahmad, Abi Da’id and Nasa', this
verse  was fent down in respect of Hadrat Sa*d bin Abl Waqqids. He was i8 or 19
years old when he embraced Islam. When his mother, Hamnah, daughter of
Sufyan bin Umayyzh (neice of Abu Sufyin), came to know that her son had
become a Muslim, she said, I will neither eat nor drink nor sit in shade unless
-you disown Mubammad. The tights of the mother are supermost even according to
Allah’s Command. Therefore if you disobey me, you will be disobeying Allah
o Hadrat Sa'd was perplexed and came betore the Holy Prophet and told his
whale story, At this, this verse was revealed. Possibly other young men who
embraced Islam in the ipitial stage at Makkah were also confronted with similar
sitfuations. Therefore, the same theme has been repeated forcefully in Sirah
Lugman: 15 also. ' ' :

. What the verse means to impress is this: The rights of the parents, among
the creation of Allah, are ta be held as the supreme, but even if the parenis force a
person to adopt shink, they should not be obeyed. The words, “If both of them
force you to associate...” imply that a lesser pressure, or a pressute by either of

“therni, deserves to he set aside much more promptly. The next sentence, *
whom you do not know (as such),” is also noleworthy. Tlis gives a stwmd reason
for mof obeying the parents in this regard. The parents cerwainly have the right that
the children should serve them, respect them, and obey them in lawtul things. But
they do not have the right that one should obey them blindly agamst one's
knowledge of the reality. Therefore, there is no reason why a person should go on
faliowing his parents’ religion just becanse it is their religion. If the children come
to know that their parents are following a false religion, they should give it up and
adopt the right religion, and should not follow the wrong way whose falsehood has
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become clear to  them even if the parents ise every kind of pressure for it. When
this is so In the case of even the parents, it should be so wilh every other person,
toc. No one deserves to be followed and obeyed untess one is sure that the person
being followed is on the right path.

12, That is, “The relationships of the world and their obligations are
confined to the world. At last, the parents as weil as the children have to return o
their Creator, and before Him everybody will be held answerablé.only on the basis
of his persmal responsibility. If the parents have misled. the children, they will be
called to account. If the children have accepted deviation for the sake of the
paremts, they will be punished. And if the children adopted the right way, and
showed nuo slackness in rendering the parents’ lawful rights either, but the parents
ill-treated them only for the reason that they did not join them in their deviation,
they will not be able to escepe Allsh's punishment. "

13. Though the speaker is a single person, he uses the plural pronoun and
suys, “We bave believed,” Imam Réazi has puinted out a subtle point in it. He says
that the Typocrite always ries 10 be counted among the believers and mentions his
faith as though he s &lso a irue believer like others. His case is like that of &
cowardly soldier who accompanies an ariny to the battlefield where the soidiers
have fought well and put the enemy 1o rout. This cowardly person might have
inade no coniribation at all, but when he returns home, he will say, “We put up a
good fight'and routed the enemy”, as if he was one of the heroes of the battlefield.

14. That is, “Just as one should desist from disbelief and sin due to fear of
Allah's punishment, so did this man desist from faith and goodness due to fear of
persecution by the people. When afier belief he was confronted with threats and
imprisonment and harsh treatment trom the disbelievers, he thought that Allah's
punishiment .in Hell  which he will have to sutfer after death in consequence of his
disbeliet, will be no severer than that, Therefore, he decided that he would suffer
the torment of the Next World at its own time, but should give yp faith and rejoin
the d:sha,huvers s¢  that he might szve himself from the mrmn:nl. of this world and
pass an EEE}-' life.™

15. That is, "Tnda:.r he has joined the disbelievers in order 1o save his
- skin, and has 2bandoned the believers for be is not prepared even to sutfer a thomn-
prick in the czuse of promeotitig Allah’s religion, but when Allah wili favour with
success and viclory those who are struggling in His cause with their lives and .
properties, this person will ¢come forward to have his share of the fiuits of the
victory  and wilf tell the Musliis, *Our hears were with you: we used to pray for
your soceess:  we  thought wery highly of your devotion to duly and g.ruinr
sacrifices, ™ ' '
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Here, one shoold understand that in case of an linbearable persecution and
loss and exireme fear, one is permitted o disown Islem and save one’s life,
provided that one remaius firm in one’s faith with o sincere heart, But there js 3
big difference between the sincere Mushim who disowns Islam under corapylsion in
order 10 save hig life and the time-server who ideologically believes in Fstam as a
ttue religion but joins the dishelievers whea he sess the dangers and risks involved
in the iife of Faith, Apparently, they do not seem 10 be muchldifferent from each
other, but the thing which sats them poles apart is this: The sincere Muslim who

" utters  disbelief ynder comnpyleion not only remains attached to Ielam ideclogically,
but practically also his sympathies remain with Islain and the Muslims; he feels
happy over their snecesses and unhappy at their defeat. Even undar coanpulsion he
tries to avail himself of EVCTY OppoTiuOity o cooperate with the Muslisne, and
remains ou the look-out for a chapce t¢ jom his brethren-in-faith as soon as the

-grip of the enemies loosens 3 litife, Contraty ta this, when the time-server finds
that the way of the Faith is difficull to folipw and calculates carefully that the
disadvantages of siding with Islam ourweigh the advantages of re-joining the
dishelievers, he turns away from Isiam and'the Muslims for the sake of persanal
safety and worldly gains, establishes friendship with the disbelievars and is
prepared to carry out for his own interests aoy service for them, which may be
utierly opposed to the Faith and harmful to the Muslims, But at the same time, he
does not close his eyes to the possibility that Islam aiso might PIOSPET SONK: time in
the future. Therefore, whenever he TS an opportunity to talk to the Muslims, fie
acknowledges  their ideology and admits his fajth and pays Hontage to their

© sacrifices most generously, so tha: his verbal admissions might be hetpful as and
when sdquired. At apather place in the Qur’'an this same bargaining meniality of
the hypocrites has been described; fhus: “The hypocrites are watching you closely
to see (howthe wind hlows). if victory comes to you from Allah, they will say 1o
you, ‘Were we ngt with you?" And if the dishelievers gain the upper hamd, chey
will say o them, ‘Were we not strong eoough to fight -against you? Yet we
defended you from the Mustims’. " (An-Nisd': 141). '

16. Thatis, “Allal provides occasions for the trial again and again so that
the faith of the believers and the hypocrisy of the hypocrites become manifest, and.
whatever is hidden. in the hearts becomes exposed, The sanw thing has been said in
Al-i-'lmran: 179 “Allah will not leave the helievers in the state in which you
happen o be at present: He will surely separate the pure from the impure prople. ™

17. What they meani 1o say was: “In the firs: place, the wlk about Iife

. bercafter and Resurrection and acconntability s all meaningless, Bur SUpposing
there is another life in which the people will be called to account for their deads,
we take. the responsibility that we shall mke the punishment, &tc. on our own

= selvex. . You should, therefore, listan to us and give.up this new Faith and return to
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YOur ancestral religion.” According to the tradifions several chiefs of the Quraish
used to counsel thus the people who embraced Islam in the beginning. So, when
Hadrat *Umar accepted Isimm, Abu Sufyan and Harab bin Umayyak bin Khalaf
miet him and said fhese very things, "

18, That is, “N is not ar all possible that a person should take the
responsibiltity  for another before Allah, and thus enable the acwe! sinner 1o ESCHPE
the punishment of his sin, for every parson wili be responsible fog his own deeds
there. “No bearer of a burden shalt bear the burden of another. ™ (AD-Najm: 38)
Bur if at all it be so, none will have the nerve, in face of the blazing Hell got ready
to punish the disbelievers, 1o say 10 Allzh, only for the sake of henouring his
pledge n the worid, “Lord, forgive this person and send him t0 Paradisc; he had
lurned apostate on my counselling: T offer myself 1o suffer the punishment for my
own disbelief as well as for his in Hell. |

13, That is, “Though they will not bear the burdens of others, they will
neither escape bearing a double burden: one burden of their awn selves going
astray, and the burden of leading the othere astray. * This cun be understood by an
example. A person cominits theft and also-asks another person o join him. WNow jf
the other person also commits theft, no judge will let him off only because he had
conunitted the offence on someone else's prompting. He will in any case he
punished for the theft and it will noi be fair according to any law of justice io let
im off and punish instead of him the first thisf who had prompted him to contnit
the theft, However, the first thief will suffer punishment for two offences: the
offence of committing thett himself and the offence of turning another person into
A thiet along with himself. This principle has been stated at another place in the
Qur'an thus: “...... . $0 that they shovld bear the full brunt of their vwn burdens
on the Day of Resorrection together with some of the burdens of those whom they
are  leading astray in their ignorance.” (An-Nahl: 25) The same principle has been
elucidated by the Holy Prophet in this Hadrth: “Whoever invited others to the right
path  will be granted 2 raward equal to the rewards of all those who listened to him
and adopted the right path, withoue diminishing their rewards in any way. And
whoever invited others o deviation will earn 2 sin equal 1o the sins of all dose
who followed hiin, without diminishing their sins in any way.*

20. | “Scandal-mongering” implies all those wntruths which were hidden in
this saying of the disbeiievers: “Follow our way and we will bear the borden of
your sins.” In fact, they said this on the basis of two presumptions: (13 The creed
of  sAfrk they  are follownig is based on the truth and the Holy Prophet
Mubammad's doctrine of Taabfd s false: therefore, there is nothing wrong if it is
‘rejecied; and (2) there is going to be no Resurrection, dnd the doctrige of the
Hereafter which deters a Muslim from unhelief is baseless. With  these

' . [t op p. 640
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We sent Noah to his people?! and he lived among them for a
thousand years save fifty 22 Consequently, the Flood overtook them
while they persisited in wickedness.23 Then We rescued Noah and those
. In the Ark? and made it an object of warning for the people of the

world.25

And (We) sent Abraham 6 when he said to his people “Worship
Allah and fear Him:? this is better for you only if you know it. Those
- whom you worship instead of Allah are mere idols, and you are forging
a lie.?8 In fact, Those whom you worship, besides Allah, have no
power to give you any sustenance. Ask Allah for sustenance, and
worship- Him atone and be grateful to Him, for to Him you will be
returned.?® And if you deny, many a nation before you also have denied
(the Truth)®; and the Messenger's only responsibility is to convey the
message clearly. | |

Haved' these people never seen how Allah originates the
creation, and then repeats it ? Surely this (repetition) is easier for
Allah.?* Say to them, “Go shout in the earth and s¢e how He has begun
the creation; then Allah will recreate life: surely Allah has power over
everything.** He may punish whom He wills and show mercy to whom
He wills; to Him you shall be turned back. You can neither make
{Him) helpless in the earth nor in the heaven,* and you have no patron
and helper to save you from Allzh.3* Those who have denied Allah’s
Revelations and their meeting with Him, have despaired of My
Mercy,’® and they wifl have a painfuf punishiment.

Then?’ the only answer his people gave was to say, “Kill him or .
burn him."* At last, Allah saved him from the fire;3? surely in this
there are Signs for those who believe.® He said,® “Here in the worldly
life you have made the idols, instead of Allah, a means of love among
vourselves,*s but on the Day of Resurrection, you witl disown and
curse one ancther® Fire will be your abode and you shall have no
helper.” Then Lot believed in him,* and Abrsham said, “1 shall
migrate towards my Lord:% He is the All-Mighty, the All-Wisg, ™46

Coned, ﬁ'ampﬂ?jr‘

presumptions - they would counsel a Muslim, saying, “Well, if you think that

disbehef is really & sin, and there is going to be Resurrection when you will be
called o account for this sin, then we are ready to take this sin of yours on our

1d-15

16-18

19-23

24-26
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selves. You leave it 0 us and give up the religion of Mubsmmad and return w
your ancestral feligion.”™ In this twa other falge things were also included: (a)
Their belief that a person who commits an offence on S0MeOne ¢lse’s promipting
can be exempted from it responsibility, and ihe whols responsibility can be
assummed by the one who had promipied  the commission of the offence: aﬁd{h}
their false promise that on the Day of Resurrection they will certainly assume the
responsibility for those who might bave torned apostates on thijr counselling. For
when Resurrection will aciually be established, and they will see Hell against thair
expectations, they will never be prepared 1o receive die punishment of their own
disbelief a5 well as bear the whole burden nf ihe sins of those others whous they
had deceived and inisled in the world.

" 21. For comparison, see Ali-‘fmran: 33-34, Ap-Nisg': 163, Al-Anam:
84, Al-A'raf: 59-64, YBuns: 71-73, Had: 25-48, Al-Anbiyda: 76-77. Al-
Mu'minéo: 23-30, AlFurgan: 37, Ash-Shu‘sraa: 105123, As-Saffar. 75-82, Al-
Qamar: .9-15, Al-Haaqqan: 11-12. N iy (the whole of it),

One should keep the initial verses of the Sorah in view in order o
understand the relevancy of these stories in this context. There, on the one hand, it
has been said to the believers, “We have put (o the test a1l those believers who
liave passed hufore you”, and, on the other, the wicked disbelicvers have been
warncd to the effect: “You should not have the misimiderstanding that you wiil
oumtstrip Us and escape Owr prasp.” It is (9 impress these two things that these
liistorical events are being ralated here.

22. This does not mean that the Prophet Noah lived for 950 years, but it
means Uit after his appointment to Prophethood till the coming of the Flood, be
went on making efforts for 950 years for the reformation of his wicked people, and
he drd not lose heart even though he suffered persscutions far such a long time.
The aame is the aim of the discourse here. The believers are being told: “You have
been suffering  persecutions and experiencing siobbornness of your wicked
vpponents hardly for six years or sa. Just imagine (he patience and resolution and
Armsess of Qur setvent who braved such afflictons and kardships cotitinuowsly for
nine and a hatf centuries.”

The Qur'an and the Bibie differ about the age of the Prophet Noah. The
Rible says that he lived for 930 years, He was 600 years old when the Flood came,
and lived for another 350 years after the Flood. (Gen. 7: 6 and & 28-29). But
according @ the Qur'an, he must bave livad for at least 2 thousand years, bacanse
Q50 years is the titme that he spent in preaching his mission-after his appointrent wo
Prophethood  till the coming of the Flood. Evidently, he must have been appointed
i Prophethood after he had atizined his maturity, and must have lived same life
after the Flood alsa, :
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For some people such a long life is inconceivable. But in this world of
God surange happenings are not rare. Wherever ooe may lock one will see
eXtraordinary manifestations of His power. The occorrence of certain events and
things in a wsuai form and maoner is no proof dchar the event or thing cannot
happen in an unusual and extraordinary way. To break these assumptions there
exists & long list of uousual events and things that have laken place in every kind of
creaticnl im every part of the universe, In particnlar, the person who has a clear
concept of God's being All-Powerful, cannet be involved in the misenderstanding
that it is not possibie for God, Wha is the Creator of life and death,  grant a {ite
Of a thousand years or so to any man. The fact is that man of his own will and
wish caunol Hve even for a moment, but if Allsh wills, He can make him live for
45 iong as He pieases.

23. Thet is, the Flood came when ﬂ:ey still persisted in their wickedness.
Had they desisted from it before the coming of the Flood Allsh would not have
sent this lorment on them.

24. That is, the people who had believed in Noah, and who had been
permiiscted by Allah to board the Ark. This has heen elucidated in Sirah Hird: 40,
thus: “Until when Our Command came 10 pass and at- Tonnir began to doil up, We
said, ‘(O Noah), take into Ark a pair from every species, and embark vour owy
people—save those who have already been specifically marked-—and also those
who have believed; and those who bad believed with Noah 'were only a few.”

-23. ltcan alse mean this: “We made this dreadful punishment or this areat
event a Sign of warning for the later generations,” But from the way this has besn
mentioned here and in Sarah Qamar, it appears that the ihject of waming was the
Ark itseif, which remained on the top of the movotain for centuries and conrinued
to remind the later generations that a Flood of sich magniride had once come in
thar land hecause of which the Ark had risen up to rest on the mountain. In Surah
Qamar; 13-1%, it has been said: “And We bore Noah upan a thing {Ark) made of
planks and uails, which floated under Qur care, This was a vengeance for the sake
of him who had been slighted, And We left that Ark 4z a Sign. Then, is there any
wiio would take adnxmition ?* '

in his commenlary on this verse of Sirah Qamer, Tho Jarir says on the
authiority of Qatadah that during the period of the Companions when the Muslims
went to the land of al-lazirah, they saw the Ark on mount Jidi (accordiuyg to
another tradition, near the habitation of Bagirwa). [n the modern times also news
appear from time w time in the papers. that expeditions are being sent to search out
the boat, because something resembling a boat has been sighted many tirne frong
aeroplanes during flights over Mount Ararat. {For further details, see E.N. 47 of
Al-A'raf and E.N. 46 of Hijd). :
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26. For comparizon, see Al-Bagaral: 122-141, 258-260; Al-i-‘lmran; 64-
71. Al-An‘am: 71-82; Hid: 659-83; lbeihim: 35-41; Al-Hijr: 45-60; Maryars: 41-
50 Al-Anbiyaa: 51-75; Ash-Shu'araa: 69-104; As -Saffat: 75-113; Az-Zukhruf:
26-33; Adh-Dhariyat: 24-46.

27. That is, “Fear disobeying Him and associating athers with Him. "

28. That is, “You are not forging idois but a lie. These idols are in
themselves a lie. Then your beliefs that they are pods and goddesses, or they are
incarnation of God, or His offspring, or His favourites, or intercessors with Him,
or that someone of them is bestower of health, or giver of childeen ar jobs, are all
lics, which you have invented from your own whims and conjecture. The fact is
that they are in no way more than idals—lifeless, powerless and impotent.

29. In these few sentences the Prophet Abraham has put together all
rational arguments againsi idol-worship. There must necessarily be some reason
for making somebody or something a deity. Cne such reason can be that somebady
should be . enlifled to bemg a deity due to some personal excellence. Another, that .
he should be the creator of man, and man shouwld be indebted to him for His
existence. Third, that he should be responsible for ‘man’s sustenance, his food and
other means of life. Fourth, that inan’s future should be linked up with his support
and bounty, and man may be afraid that annoying him would mean bringing about
his own muin. The Prophet Abraham said that none of these four things favoured
idol-worship, but they all favoured and demanded pure God-worship. Saying that
they are mere idols, he demolished the first argument, for a mere idol could have
no excellence o enfitle it to be 2z deity. Then, by saying that “You are their
creator™, be refuled the second argument, and “they have no power to give you
any susteniance” destroyed the third reason. Lastly, he said, “You have to return to
Allah ultimately™ and not-to the idols; therefore, it was not in their power (o make
or mar your destiny, but in the power of God alone. Thus, after a complete
refutation of sfhirk, the Prophet Abrabam made it clear to them that all the reasons
for which man could regard somebody as a deity only applied to Allah, Who alone
should be worshipped without associating anyone else with him.

30, That s, “If you reject my invitation t0 Frubkid 2nd deny my message
that you have to rewrn to your Lard and render an account of your deeds, it will
not be a new thing. In the history of mankind many Prophets—like Noah, Hiad,
Salih {on whom be Allah's peace) before also have brought the same l:eachings
and their peoples denied them likewise. Now you may judge for yourselves as to
whether they harmed the Prophets or only ﬂlmmelw::u

_ 31, From here to the end of verse 23 is a parenthesis, which has been
nterposed in the story of {he Prophet Abraham apd addressed io the disbelievers of
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Makkah. The relevance of this interposition in the stery, which iz being related for
the admenition of the disbelievers, is that they were basically involved in twe kinds
of deviatim: shink and idol-worship, and the denial of the Hereafter. The Ffirst of
these has been refuted in the Prophet Abraham’s speech as related ahove. Now the
second is being refuted in these few sentences by Allah Himself.

32. That is, “On the one hand, countless new things come into existence
from non-existence, and on the other, similar new members continue coming into
cxistence to take the place of the dying members of every specles. The polytheists
ackowledged thai that was all due to Allah's power of creation and tovertion. They
never denied Allah’s being a Creator, just as the polytheists of today do not do.
‘Therefore, the argumert has been based upon whart they themselves acknowledged
as a reality, as if to say, “How do you think that God, Who, according to your
own belief, . brings things into existence from non-existence, and dogs not create
things just once, but goes on bringing into existence similar things in place of the
dying things repeatedly in front of your very eyes, will not be able to raise you

‘back to life after death ?" (For further explanation, see E.N. B0 of SGrah An-
Mamlj. :

33. That s, “When you yourselves are witnessing things being created in
the first instance by God’s competence and skill, vou should underscand it well that
re-creation shall also take place by the same competence and skill, Such a t.'hmg is -
not hc:,rnnd His power nor can it be,™ '

34. That is, “You cannat escape Allah’s grasp wherever you may flee.
Whether you descend into the depths of the earth or climb into the heights of the
sky, you will be apprehended in any case and brought before your Lord,™ The
something has beer said in Sirah Ar-Rahmin as a challenge to the jinng and
mankind: “O company of jinns and men! If you have the power to escape acrass
the bounds of the earth and heavens, then do eseape! You alna]! 1 escape, for it

requires a great power,” {y. 33).

35. That is,"Neither you yourselves have the power that vou should
escape Allah's prasp, mor is amy of your geardians ar patrons or supporters so
powerful that be should pive you refuge against Allah and save you froen His
punishment. Mone in the entire universe can dare rise a5 a supporter of those who
have commitied sbirk and disbelief, who have refused to submit befote Divins
Comumztids, who have dared dJisobey Allah impudentdy, and raised storms of
wickedness and mishiel on His earth; and withhold enforcement of the Divine
decree of torment against them, or have the nerve to say in God’s Court: “They
are my followers: therefore, whatever they might have done should be forgiven
them. " a -
fConed. on p &35
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And  We bestowed on him (children like) Tsaac and Jacob 47 and
placed in his progeny the Prophethood and the Book,* and give him his
reward in this worid, and in the Hereafter he will surely be among the
righteous 19

And We sent Lot when he said io his people, "You commil
the indecency which no other peopie has ever committed before you in
the world. What! Do you go to the males,5! and commit rebbery and
indulge in indecencies in your assemblies 752 Then the only answer his
people pave was to say,. “Bring forth the torment of Allah if you are
truthful.” Lot said, 0O my Lord, help me against these mischicf-
makers ™

And when Our messengers came t0 Abraham with the good
news >4 they said 10 him, “We are going to destroy the people of this
habitation,™ for - its people have become very wicked.” Abraham said,
“There is Lot in it."5% They replied, “We know full well whi s in it
we shall save him and all his houschald excepl his wife:” his wife was
of those who remained behind. 5

Then, when Our messengers came to Lot, he grew anxious for
them and distressed at heart.5” They said, “De not fear nor grieve:™ we
shall save you and your household, except your wife, who is of those
who will remain behind. We ure going to bring down a torment from
the sky upon the people of this habitation on account of Lthe evil they
have been commilting” And We have teft from the habitaiion a clear
Sign®? for those who use their common sensg o0

And to Madyan, We sent their brother Shu'aib.* He said, “0
my people, worship Allah and look forward 1o the T.ast Day,*2 and do
hot commit excesses in the land wickedly,” But they treated him as a
liar.®* Consequently, a severe earthquake overtook them, and they iay
liteless 10 their dwelling-places.5

And We destroyed ‘Ad and Thamhiod. You have seen the places
where they lived.®® Satan made their deeds seem fair to them and
misled them from the right-path, although they were sensible people. 86
And We destroyed Korah and Pharach and Haman, Moses came to
Lthem with clear Signs, but they assumed arrogance in the land, whereas

27

28-30

31-35

33-37

36-37

38-39
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they could not outsteip®? Us.

Cownd. from p. oS3

3h. That is, “They have no share in My mercy, and they should entertain
ny hope whatever of getting any share of My mercy. When they denied the
Revelations of Allah, they themseives gave up their right to benefit by the
promises Allah has made to the believers. Then, when they bave deried the
Hereatter aud do not at all believe that one day they will have to stand before their
God, it only means that they cherish oo hope at all of Allah’s pardon and
forgiveness. After this when they will open their eyes in the-Hereafier, agaiost -
their expectations, and will also see the truth of those Signs of Allah, which they
‘had denied, there is no reason why they shouid expect tn receive any share from
Allah*s mercy.™

37. From here the discourse aga;lin turns 10 the story of the Prophet
Abraham.

38. That is, they had no answer 1o il Prophet Abraham's rational
arguments, The only answer they gave was: “Cut off the wongue that talks the truth
and let not the person live, who points out our error and tells vs to give it up.” The
words, "Kill him or burn him”, indicate that the whole erowd was unanimous that
the Prophet Abraham shouwld be put to desth. However, they differed about the
method, Some said that be should be killed, and others said that he should be burni
alive, 5o thal no ong in fuwre should dare say the sort of the thing he said.

39, This semence by itself shows that they had at last decided to burn the
Prophet Abraharn and he was cast into the fire. Here it has only been said that
Allah  saved him from the fire; but in Slrah Al-Anbiyaa it has been elucidated that
Allah commanded: “C fire! Be cool and become safe for Abraham!™ (v. 6%)
. Evidently, if he was not at all cast into the fire, the Command to the fire to become
cool and safe would be meaningless. This proves that properties of all things are
dependent on Aillak's Command and whenever He pleases He can change the
- property of anything He likés. Normally fire burns and every combustible thing
catches fire. But this property of the fire 15 oot of its own acguisition but given by
Guod. And this property has in ne way tied up God that He may give no Command
against it. He is the Master of His fire, He can command it any time 1o give up the
property of burming. At any fime He can fuen a furnace into a bed of roses. Bt
events coairary to the course of namre occur only rarely to Serve some great
purpose or cause. However, the nsual phencmena o which we are accustomed in
our daily lives, cannct-be made an argument to say that Allah’s power has besn
tied up with these, and nothing unusual can take place even by Allah’s Cormmand.
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40. “"Signs ... believe™: Signs for the believers in this that the Prophet
Abraham did not follow the religion of his family, comiunity and counrry bar
followed the true knowledge through which he came to know that sifrk -is
falschood and Faupid the Reality; and in this that he went on exhorting his people
v accept the Truth znd to desist from falsehood in spite of their stubbomness and-
prejudices;  and in this that be was even prepared fo suffer the horrible punishment
by the fire, but was not prepared to give vp the Toxth: and in this that Allab did
not even spare the Prophet Abraham, His Friend, from the trials and tests; and in
this that when (he Prophet Abraham got successfully through the tests set by Allah,
then did come Allah’s succour, and in such a miraculous way that the bonfire was
turned cool for him!

41. The Propher Abraham must have said this afier his safe deliverance
trom the fire. ' '

41, That 15, “You have buili up your callective life on the toundation of
idul-wnrshi[; instead of. God-worship, which can keep you bound 1ogether as a
nation only to the extent of mudane Jife. For here in this workd people can be got
together around any creed, true or false, and any kind of agreement and concord
oo any belief, however wrong and ill-conceived, can become z means of the
cstablishment of mutual friendships, kinships, brotherhoods, and all other
religious, social, cultural, econnmic and political relationships.™

43. That is, “The collective ife that you have built on the false creed in
the world cannot endure in the Hereafter. Only those relatiunships of love and
friendshop and cooperation and kinship and mutmal regard and estectn will endure
there, which have been based on the worship of One God and virtue and piety in
the world. All relationships founded on disbelief and stiirk and deviation will be
severed, and all kinds of love will change into enmity and hatred. The son and the
father, the husband and the wife, the saint and the disciple, 211 will curse sach
other, and each will blame his deviation on the other, and will say, “This wicked
person led me asiray: he should be given a double punishment. * This ting has
been stated at several places in the Qur'in. For example, io Strah Zukhruf, it has
been said: “Friends cn that Day shall become enemies of one anothar, excent the
righteous.”™ {v. 67) In Sdrah AL-A'raf: “As each generation will be entering Hell, it
will curse ls preceding peneration tiil all generations shall be pathered togedier
there: then each sudweding generation will say regarding the preceding one, “0
Lord, these were the people who led us astray; therefore, give them a double
chastisement of the Fire.” (v. 38) And in Sirah Al-Ahzih; “And they wiil say:
"Our Lord, we obeyed our chiefs and our grear men, and they led us astray from
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the right path. Lord, pive them s doubie chatisement and curse them severaly.”
(vv. Y-8},

4. The conmtext shows that when the Pruphet Abralam came out of the
lirc and spoke’ the preceding sentences, only Prophet Lot from the entire crowd
caniwe forward 1o proclaim his belief and adopt his obedience. It is just possible thar
many other people also on this occasion night have been convinced of the Prophet
- Abraliam’s being  a true Prophet, but in view of he violent reaction that had been
shirwu openly by the entire community and the government against Abraham's
Faith, no one else copld musier P courage to affirm faith in such a dangerous
roih and follow it. This good fortune fell'to the lot of anly one man, the Prophet
Lot, the nephew of the Prophat Abraham, who at last accompanied his uncle and
aunt (Hadrat Sarah) in their migration aiso. |

Here, the question Ay arise: Was the Prophet Lot a disbeliever and &
nushirik before this, and did he believe only aftar withessing the miracle of the
Propher Abrabam’s energing safe and sound from the fire? If it is S0, CaN a person
who has hen 3 sushird be appointed to Prophethood? The answer is this: Here
the Qur'an has used the words f-smang fr-hg Lat, which de not necessarily imply
that the Prophet Lot disbelieved in God befare this, or associated other deities with
Him. They unly show that after this e confirmed the Prophetliood of the Prophet
Abraham, and adopted his obedience. Possibly the Prophet Lot was 2 young boy
Hizne  and this might be the firse Very occasion when he bacaine acyquainted with the
teachings of his uncle and Lis Prophethood.

45. That is, “T shall leave my country for the sake of my Lord and Ll
wlerever miy Lurd may take me, : .

46. That is, “He possesses the power 10 help and protect me, and
wliatever He decides for me wil] be based on wisdom *

47. The Prophet Isaac was the son and the Prophet Jacob the grandson.
The other sous of the Prophet Abraham have nop bean mentioned here, because
from his Midianite descendants only the Prophet Shy'zib was appointed a Propher,
and 1o Pmphét was horn among his Ishmeelite descendants for 2300 years or 50
till - our Holy Prophet Mubammad (nuy Ailah's peace and blessings be upon kim). .
Coutrary 10 this, the' descendants of the Prophet Isaac (peace be upon him}
confivied w he  blessed with the Frophethood and the Book 1il} the Praphet Jesus
(peace be Upon him), '

48. This covers all the Prophets who were raised from all the branches of
the Prophet Abraham's progeny.
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49. What is meant to be sajd is this: The rulers and (he learned men and
the priests of Babylon who tried to defeg the missipn: of the Prophet Abraham
(Allak's peace be upon him) and the polytheistic people who had followed their
wicked chiefs blindly, have since been blotted oul and ne rrace of themn is to he
found arywhere in the world, but the persol whom they had wanted to annihijae
by burning in the fre oniy because he had proclaimed the Word of Allak, and who
eventually had to leave hig country empuy-handed, was 5o blessx| by Adlaly that his
nane  bas been well known in the world since the past 4,000 Years and will romain
50 till the Last Day. All the Muslims aund the Christizns and the Jews unanimously
recogize that Friend of the Lord of the worlds as their spirilua! Leader. Whatever
guidance mankind has received during the past 40 centuries has been received
through this coe man and his righteous descendants, The unique reward that he
will gerin the Hersafier js assored, but the place of honour that he has gained aven
in this world has not beeq gained 50 far by any of those who have exertad
themselves in pursuit of the worldly benefits and advantapes,

30. Fer comparison, sce Al-A‘rif: 80-84, Hid: 65-83; Al-Hijr: §7-79; Al-
Anbiyaa: 71-75; Ash-Shuarga: 160-17%; An-Naml: 54 3% As-Saffat: 133-138: Al-
Qamar: 33-40. :

31, Thatis, “You sutisfy your sex desire with the males.™ As stated in Al-
A'rat. 81: “You gratify your lust with men instezd of women, ™

32. That is, “You do not even hide yourself when you commir this filthy
dct, but cothmit it openly in your assemblics, mn front of others. The same has
"been stated in Sfirah An-Neml: 54, thus: “Da you commit the mdecency while you
see it

33. According o the detajls given of this in Sizrah Hiid ang Al-Hijr, the
angels who bad besn  sent o bring the torment on the people of the Prophet Lot,
first came to the Prophet Ahraham and pave him the good news of the birth of (e
Pruphet Isasc and afier him of the Prophet Tacob. Then they told him that they had
been sent to destroy the people of Lot

34. “This habitation" referz to the wrritory of the people of Lot. The
Prophet Abraham at that time resided in the Palestinian city of Hebron, now called
Al-Khalil. A few miles 1o the south-east of this city lies that part of the Dead Sea,
which  was once inhabited by the Peopie of Lot and which is now under sea waler,
It is 2 low-lying area and i clearly visibie from the hil country of Hehron, That s
why the angels, pointing towards it, had said: “We me going to destroy this
h.ahitatiun.".[See also E.N. 114 of Ash-Shu*ariaa), :

55. According to the initial part of this story as relared in S@rah Hid, the
| {Conid. vn p. 463}



i) The Meaning of the Qur’an

27 wEmrTE -

s oWVl % L R e SR BN 43557 0% 20l
FON GBI oS 5 2eni 4kl R U gsET o8

S5 }m'|MUJT%'QJ#U‘JLmrU’$ﬂJ:
turiuu;m: P8 I3 S @it OB &
2 *:@;@uﬂn 3oEEE e 453 e Gafog LA
L u”"’t“t&“*’” 31 o) Qg L5 (8 35 T
u:s-a-,;.,»if 4.‘553' -f-,_:afai "39’!3

A iy

Kest ;:"1 ;ST,M;J"“XJIML-:EU;
s I GOR W2 G o St 1 BT RSlss TS
Sols &Rt 563 5 356 O3 e 850 u:uIL ) 1,!

I_p_jrlir-'"‘]

SNEEG AL ufmi\mMJ
LL"”"’ %wwuﬁw%u””dﬁt
i 4BLG fﬂuqufﬂ_aw1ﬁ#;§h:@#"jﬁi
531 ¢ ufu_m{_‘;,‘*’”“ )l 54 e ;’w SV
f.unmr_lf U5 6 hoa VI B S U
| J;TLW ETEI;’L&#M:ME:'*& d.*:_;;w
ST 38 ogde 5 ST B U 18T e

£

N SUAEEeE A5 ok Al 08 ~=u:“f.ﬁ55i¢.§;§




Al-"Ankabit " 661

Consequently, We' seized each one of them on account of his
sin; then against some We senta wind to rain stones on them; 58 some
others were overtaken by a terrible blast,® and some other We sank
underground,” and some We drowned.” Allah was not utyjust to them,

bur they were themselves being unjust 1o their souls 72

The likeness of those who have taken other patrons than Allah,
is the fikeness of a spider, which makes itself: a dwelling; and the
weakest of all dwellings is the dwelling of a spider. Would thal these
pecple had knowledge!”™ Allah surely knows whomever they invoke
instead of Him: He is the All-Mighty, the All-Wise.” Thesa parables
We  cite for the .instruction of the people; bul only those peoplé
understand them, who have knowledge. Allah has created the heavens
and the earth with the Truth.” Indeed there is a Sign in this for the
belicvers.7 '

(O Prophet,) recite this Book which has been revealed to you,

and establish the Sa/3t"" surely the $al3t restraing from indecent and

evil acts,™ and the remembrance of Allah is a thing even greater” than
this; Allah knows whatever you do.

And® do not dispute with the people of the Book gxcept in the .

best manner,'—save with those who are wicked among them®? and say
to them, “We have believed in that which has been sent down to us as
well as ix that which had been sent down ta you. Our God and your
God is One, and to Him we have surrendered® (as Muslims). (O
Prophet,) We have likewise sent down the Book to you:# therefore,
those to whom We gave the Book before this, believe in it,% and so do
many. of these people,® and none but the disbelievers deny Our
_ Revelations,®” |

((} Prophet,} you did not read any book before this, nor did you
wiite any with your hand. I it wete 5o, the worshippers of falsehood
could have been involved in doubt % Thesa are, in fact, clear Sipns in
- the hearts of those whao have been given knowledge;® and none deny
Our Revelations except the wicked, They say, “Why have Signs® not
heen sent down upon this person from his Lord ?” Say, “The Signs are
with Allah: T am only 2 plain wamer.” Is this (Sign) not enough for
these people that We have sent down to you the Book, which is recited
to them? Indeed, there is mercy in it and admonition for those who

4]1-44

45

4647

48-52
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believe.” (O Prophet,) say, “Allah suffices as a withess between me
and you. He knows all that is there in the heavens and the earth. Those
who believe in falsehood and deny Allah, shall be the losers.”

Coatd, from p. 5697

- Prophet Abraham at first was perturbed 1o see the angels in human shape, for he
knew that the coming of the angels in buman shape was always a prelude to some
dangerous mission. Then, when they pgave him the good news, hiffear was-
allayed and he came to know that they had been sent to the people of Lot. Then ke
began making entreaties of mercy for those people (Hid: 74-75)., bat his entreatics
were 0ot granted, and it was szid: “Do not plead for them any more: your Lard's
decree has been issued, and the punishment now cannot be averted.™ (v. 76) After
this answer, when the Prophet Abraham lost all hope of any increase in the respite
of Lot's peeple, he became anxious about the Prophet Lot himselt, and said, what
has been related here: “There is Lot in it.™ That is, “If the wrment comes down
when Lot is there, how will he and his household remain safe from it?”

56, According to Storzh Tahim: 10, this woman was not faithful 1o the
Prophet Lot. That is why it was decreed that she 100, would be afflictad with the
torment in spite of being a Prophet's wife. Most probably when the Prophet Lot
had come to Jordan afier the migration and settled there, be might have married
ameng the people living there. But the woman did not believe even afier spending
a lifetime with hitn, and ber sympathies remained with her own people. As Allah
bas oo consideration for relationships and brotherhoods and every person's case is
decided vn the basis of his own faith and morality, even being a Prophet's wife did
net profit her in any way and she met her doom along with her own people with
whom she had remained attécked in faith and moraiity.

- 57. The reason for this anxiety and distress was thae the angels had came
in the shape of handsome, young boys. The Prophet Lot was aware of his people’s
motals. Therefore, le became perturbed at their arrival. He was thinking, “If [
receive these guests in my house, it will be difficult to save themn from the immoral
people; if 1 do not receive them, it will be highly uncivil and unbecoming of the
noble people. Moreover, if 1 do not provide shelter to thess travellers, they will
stay the night elsewheére, which would meéan that I have myself given them away to
the wicked people.” What happened afier this has not been related here. But
according to the details given in Strahs Hid, Al-Hijr and hl—Qamar the people of
the city thronged to the Prophet Lot’s house and insisted that the guests be handed
over to them for immarality. :

58. That is, *As for us.'}rm: should neither fear that they will io any way
be able to harm us, nor be anxious about how you will protect us froin them, ™
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This was the time when the angels revealed their idemity to the Prophet Lot, and
said that they were not men but angels, who had been sent to bring the scourge on
his pecple. According to. the elucidation in Shrah Hiid, when the people were
rushing into Lot’s house and he felt that he could in no way save his guests trom
tl1em .he cried out: “i wish T had the power to sat you right, or T could find some
strong support for. refuge.”’ (v. 80) At this time the angels said: “O Lot, we are
messengers sent by your Lord; they will not be able to harnt you at all,™ v, 81).

9. "A clear Sigh”: the Dead Sea, which is alse called Sea of Lot. The
Qur'an ai several places has addressed the disbelievers of Makksh, saying, “A
Sign of the torment that visited this wicked people on account of their misdesds
still exists on the highway, which you see night and day during your trade journeys .
lo Syria.” (Al-Eijr: 76, As-Saffac: 1373,

Today it 15 being admitted with near certainty that the southern end of the
Dead Sea came into bemg as a result of a violent earthquake when the area in
which Sodom, the central city of the people of Lot, was located sank underground.
In this part there ars siill signs of some submerged habfiations. Exploratory
attempts are being made with the modern diving apparatus but the resulis are stlil
awaited. {For further explanation, see E. N, 114 of Ash-Shu‘aria

60. For the Islamic punishment of sodomy, see E.N. 68 of Shrah Al-
Al ' : '

_ 61. For cotnparison, see Al-'Taf: 85-93, Hiid; 84-96, Ash-Shu'arda: iT‘?-
181, '

Evi, This can have two meanings: (1) “Look forward to the life hereafter,
and do oot think that there is no life after this warldly life, when vou will have to

render an aceout of your deeds and be rewarded or punished accordingly.’’ (2)
“Work righteously so as (o meet a good end in the Hereafter.”

63.- That is, “They did not believe that the Pruphet Shu'dib was
-Measengcr of Allah and the teachings he gave were from Allak and that if ﬂ'l.'E}'
re]e-cr.ed him they would be punishgd by a torment from Allah.”

64. "Dwelling-pldces™: the whole area and country inhabited by those
people. '

63, Every Arab was acquainted with the lands where these two nations had -
lived. The wihwole of southern  Arabia mow known as ARgaf, Yaman and
Iladramaut, was the land of “*Ad in the ancient times, and the Arabs knew it. The -
whole ares in the north of the Hijgz, from Rabigh t *Agabah and from Madinah
and Khaiber to Taima’ :md Tabuk. sfill abﬂunds with 'I'hnmﬁdm monuments, which
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st have ‘been more prominent than fhey are .todajr in the tisne when he Qur'in
was being revealed.

66. That is, “They were not ignorant and foolish people, but were the
most civilized pecple of their own times. They performed and carcied out their
worldly duties and chores very carefuily and mtellipently. Therefore, it cannot be
said that Satan deluded them and pulled them on to his way by artifice and
deception. Nay, they adopled the way shown by Satan with open eyes and with full
undersmnding  because it promised great pleasures and advantages; and they
ahandoned the way presented by the Prophets becanse it appeared to be colourless,
tasteless and trowhlesome due to moral restrictions. ™

67. That is, “They could not have got away and escaped Allah’s grasp:
iy had no power to fiustrate and defeat Allah’s plans and schemes.®

68. That is, ‘Ad who were subjected 0 8 furious windstorm which blew
on them for seven nights and eight days continucusly. _

o9 That is, Thamad.
10, That 1s, Korah.
T1. That is, P!mrm:rh and Himan.

72. The swories that bave been related in the foregaing verses, have been
addressed and directed both fo the believers and io the dishellevers. To the
believers they have been addressed so that they do not feel discouraged and
distressed at heart, and keep aloft the banner of the Truth firmly and patiently even
in the face of the severe persecutions and hardships, and should have full faith i in
Allah that His succour shall ultimately come, and He will frustrate the designs of
the wicked people and make the Word of the Truth to prevail, On the other hand,
these have heen addressed io thpse wicked people alse, who in their arrogance
were bent upon exterminating the Islamic movement. They have been warned to
the effect: “You have formed a wrong opinion about Allah's forbearance and
clemency. Yo think; that Hig i a lawless Kingdom, If you have nat been seizexd
s0 far for your rebellion and your tyraonies and wicked deeds and have been
granted a long respite so that you may reform yourselves, you have inferred that
there exists no power whatever which can call you 1o account, and that one can go
on doing whatever one likes endlessly on this earth. This misconception will
ultimately lead you to the same doom thet has alteady been met by the peoples of
Noah and Lot and Shu'aib, and experienced . by ‘Ad and Thamid, and seen by
Korah and Pharach.

73, All the above-mentioned nations were involved in shick and their
belief about their deitws was thaf they were their supporters and helpers.and -
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guardians, and had the power fo make ar mar their destinies: so when they will
have won theit goadwill by worship and presentation of offerings they will succour
them in need and protect them against eatamities and afflictions. Bur, a3 shown by
the historical events cited above, all their beliefs and superstitions proved to be
baseless when their destruction was decresd by Allah. Then no god, and no god--
incarnate, and oo saint or spirit, and 1o jino or angel, whom they waorshipped
“ame to their rescuc, and they met their destruction with the realization thar their
expectations and beliefs hiad been false and futile. Afier relating these events, Allah
& now waming the mushrils o the effect: “The reality of the toy-hoyse of
expectations that you have built on your faith in the powerless servans and
imaginary deities, apart from the real Master and Ruler of the universe, is no more
than the cobweb of a spider. Just as a cobweb canmat stand the slightest
interference hy a finger, so wilt the toy-house of your expectations collapse in its
first clash with the scheme of Allah, It is nothing but ighorance that you are
involved in the web of supersttion. Had you any knawledge of the Reality vou
would not have built your system of life on bascless propa. The fact is that none
ather than the One Lord of the worlds in this universe is the Cwner of power angd
avthorsty, and His support is the only support which is relisble. *Now whoever
rejects  faghirand believes in Allah has taken a firm support that never pives way.
And Allah hears everything and knows everything.” (Al-Baqarah: 256},

4. That i5, “Alah knows full well the reality of those beings and things
which they have taken as their deities and which they invoke for help. They are
absolutely pewerless. The Qwner of pewer is only Allah, Who is controlling the
system of this universe according to His own wisdom and design. ™

_ Abother - tranclation of this verse can be: “Allah knows full well that those
. Whom they mvoke, apart from Him, are ponentities, and He afone is the All-
Mighty, the All-Wige.* '

75. That 15, “The system of the universe is based on the truth and not on
falschuod, Wheever ponders over this system with an unbiased mind will realize
that the carth and the heavens owe their existence to reality and fact and not to
superstition aod fancy. Here there is no possibility that whatever a person may
conceive in his mind and whatever philosophy he may invent out of his personal -
whim and comjecture should fit in with the system. Hare oftly such a thing can
succeed and endure, which i in harmony with the reality and actual fact. A
_struclure that is raised on unreal presumptions and hypotheses will ultimately
coilapse when it clashes with the reality, The system of the universe clearly
testifies that its Creator is One God; and One God zfone ig jts Master and
Disposer. If a person works against thiz basic Reality on the presumption that this
world has mo God, or that it has many gods, whe devour the offerings of their
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devotees and in retarn give them a licence to do whatever they please and 4
enarantee to live in peace aod happiness, the Reality will not change due to his
presumptions, but, on the contrary, he himself wiil some time meet with a grave
disaster.”

75, That 1, *A clear evidence existd in the creation of the earth and the
heavens about the truth of Fawhid and the refutation of polytheism and atheism, but
this evidence is found only by those who accept the teachings of the Prophets of
Altah. Those who demy them do not find it even though they see everyeing.”

77..The address apparently i directed o the Hﬂl:jl’ Prophet but, in fact, it
is meant for all the bellevers. Until now they were being counselled patience and
relisnce on Allah to brave the extreme trying conditions in which they found
themselves and the perseculions they were being subjected to on account of their
faith. Mow they are heing told w recite the Qur'an and establish the Saldt as a
practical device, for these are the two things which ondow a believer with a strong
character and 3 wonderful capacity by which he can not anly brave successfully the
most violent storms of evil and falsehood but can even subdue them. But man can
acquire this power from the recitation of the Qur’in and the Prayer only when he
does not reimain content with the mere recital of the words but also understands
well the Qur'inic teachings and absorbs them in his soul, and his Prayer does not
renain  confined to physical movements but bacomes the very function of his heart
and the motive force for his merals and character. The desired guality of the
Frayer is being mentioned by the Qur'dn itself in the next sentence. As for its
recitation, one should know that the recitation which does not reach the heart
beyond the throat, cannot even give man enough power 10 remain sieadfast o his
faith, mot to speak of enabling him to withstand e furles of unbelief. About such
people, a Hac.f.-tb says: “They will recite the Qur’an, but the Qur’an will nol go
heyond thair thmats they wiil leave the Faith just as the arrow eaves the bow.”
{Bukhari, _Musll.m Muw’aifd), As a matter of fact, the recitation which does not
effect any change ib a man’s way of thinking, and kis morals and character, and he
goes oo doing what the Qur'an forbids, is mot the recitation of a believer at all.
About such a one the Hely Prophet has said: ;'He who makes lawful what the
Qurtan has declared unlawful, bas oot believed in the Qur'an at all.” (Trmidhi, on
the authority of Subaib Rumi). Such a recitation does net reform and strengthen a
man's self and spirit, but makes hitn even more stubborn against Allah and
impudent before his own conscience, and destroys his character ajtogether. For the
case of the person who believes in. the Qur'in as a Divine Book, reads it and
comes to know what his God has enjoined, and then goes on violating His
injunctions, is of the culprit, who commits 4 crime not due to ignorance but after
full knowledge of the law. The Holy Prophet has elucidated this point in a brief
sentence, this: “The Qur'an is a testimony in your favour as well as against you.”
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. (Muslim). That is, “If you follow the Qur'an rightly it is a testimony in your
favour, Whenever you are called to account for your deeds, here or ja the
hereafter, you can produce the Qur'in ss o westimony in vour defence, saying that
whatever you did was in accordance with this Book, If what you did was precisely
according to it, Do jurist in the workd will be able o punish you, oor will Gad in’
the Hereafter hold you accountable for it. But if this Book has reached you, and
you have read it and found out what your Lord demands from you, what He
enjoins and what He forbids, and then you adopt an attitude opposed to it, then this
Book will be a testimomy against you, It will further strengthen the criminal case
against you in the Court of God. Then it will in no way be possible for you to
&scape the punishment, or recejve a light punishment, by mnkmg the excuse uf
ignorance. ™ :

.78. This i3 an impnrtam: charagteristic out of the many charscteristics of
the Prayer, which has been presented here prominently in view of its relevance to
the context. To counter the severe storm of opposition and resistance that the
Muslims were experiencing in Makkah, they stood in need of a moral force rather
than any material power. To bring about the mora! foree and develop it suitably
two practical devices were pointed out in the first instance, the recitation of the
Qur'an amd the establishment of the Sal#z Now ihey are being told that the
establishment of the Su/f3t is the means through which they can get rid of those
evils in which they themselves had been involved before they embraced Istam and
in which the aon-Muslim Arabs and the nnn-Arah world arcund them were
involved at that dme,

With a little thinking one can easily understand why lhm special adva.utage
of the Prayer haz been particularly mentioned here. Evidendy, getting rid of the
moral evils is nedt only useful insofar as it s beneficial for those who attain the
moral purity, both here and in the Hereafier, but its inevitable advantage is that it
gives them unique superiority over those who might be involved in diverse tmoral
evila, and who might be exeriing their wtmost to sustain the impure system of
1guurance which nourishes those evils, against the efforts of the moratly pure
peopie. Indecent and evil acts are those which man by nature abhars, and which
have always beer held as evil in principle by the people of every community and
society, however depraved and perverted practically. The Arsb socisty in the days
of the revelation of the Qur'in was no exception o this. Those peaple also were
aware of the motal virtues and the evils: they valued the good above the evil and
there might be none among them, who regarded the evil as identicat with the good,
- or depreciated good. Under such conditions, in a perverted society like that, the
emergence of a movement which revolutionised morally members of the same
soclery itself gs soon as they came inte contact with it, and raised thom in character
high above their contemporaries, inevitably had widespread effects. The common
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Arabs could not possibly fail to feel the moral impact of the movement, which
eradicated evils and promoted goodness, and instead go on following those who
were fhemselves morally corrept and were fighting to susmin the 5ystem of
ignorance, which had been nourishing those evils since centuries. That is why the
Chur'dn at that time exhorted the Musiims to& establish Sal3t meiead of urging them
o collect material resources and force and strength that could win over the
people’s hearts and defeat the enemy withour any material force.

The. virtue of the Prayer that has been mentioned here has two aspects: its
essential and inseparable quality that it resirains from evil and indecent acts, and its
desired quality that the one who performs it should in actual fact refrain from evil
and indecent acts. As for the first quality the Prayer does resizain people from the
evils. Amyone who ponders a litle aver the nature of the Prayer, will admit that of
all the checks and brakes that can be put on maun to restrain him from the evils, the
Prayer can be the most effective. After all, what check could be more effective
than this that tman should he called upon five times a day for the remnembrance of
Allah and roade to remind himseIf again and again that he is nat wholly free and
indepandent in this world but is the sérvant of One God, and his God is He Who is
aware of his open as well ag hidden acts, even of the most secret zims and
intentions of his heart, and a time wilt surely come when he will have to account
for all his deeds before his God. Then he is rot only reminded of this bul is FIVER
practical training at every Prayer time that he should net disobey any of his God's
Commands even secretly. From the time that he stands up for the Prayer till its
completion man has to perform continuously certain acts in which there is no third
person, besides himn and his God, who cah know whether he has obeyed Qod's law
ur disobeyed it. Fer instance, if the man’s udd (state of ablutions ¥ has become
void and he stands up for the Prayer, there can be ne one, besides him and God,
who will know that he is no longer in the state of wudi. If the min has expressed
no intention of the Prayer but just goes on performing alf the required movements
and re¢cites poetry, for insmnce, instead of the prescribed texes quietly, there is
none, besides him and his God who can be aware of the secret that he has not, ji
fact, performed his Prayer al all. Notwith standing this, if a person offers the
Prayer five times a day, fulfitling faithfully all the conditions of the Divine law in
respect of the cleanlingss of the body and dress, and the essentials of the Prayer
and its recitation, etc. it means that through this Prayer his conscience is being
awakened to life several times a day, he is being helped 1o become responsible
and dutiful ‘person, and he is being practically trained that he should, under his
own urge of obedicnce, abide by the Jaw which he has believed in opealy as well
as secretly, regardless whether there is any external foree ta make him abide by it
or ngt,  and whether the people of the world have any knowledge of his intentions
and deeds or nex.
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Thus considered, one camnot help admitting that the Prayer not only
resirains man from the evils and indecencies, but, in fact, there is no other method
of trammng in the world, which may be 5o effective a5 the Prayer is in restraining
nan from the evils. As for the question whether or net man in actual fact refrains
iTom the evils even after amendance at the Prayer, this depends upon the man
himself, who is undergoing training for self-reform. If he has the: intention to
benefit from it, and endeavours for it, the reformatory effects of the Prayer will
certainly have their impact on hirn, Otherwise, evidently, no reformatory device in
the world can he effective with a person, who s mot prepared to receive any
impact of it, or tries 1o avoid its Impact intentionally. This can be explained by an
example. The essential quality of food is ko nourish the body and deveiop it. But
this advantage ¢an be had only when food is allowed to be assimilated. If a person
vomits what he  eats afier every meal, his food cannot profit him in any way, Just
3s. keeping such a person in view, one cannot say that food is not outritious for the
body, because so-and-so is becoming a skeleton in spite of eating food, 50 can o
one present the example of an unrightcous offerer of the Prayer and say that the
Prayer does not restrain from the evils, because so-and-so s nnrighteous in spike of
hiz Prayer. Just as about such & person it will be apt to say that he does oot offer
the Prayer at all, 50 about the pessen who vomits everything he eats, it will be apt
to say that he does not eat his food at all. '

Precigely the same thing has been reported from the Holy Prophet and
somg great Companions and their followers. “Imrdn bin Husain reporis that the
Holy Prophet said: “He Whose Prayer did not restrain him from the evil and
indecent  acts, offered no Prayer at all.” (Tbn Abi Hatim). Tbn ‘Abbas has reported
the Holy Prophet as saying: “The Prayer which did not restrain a person from the
evil and indecent acts, led him further away from Allah.™ (Ibn Abi Hatim,
Tabardni). A Hadith containing the same theme has been reporied by Hasan Rasri
directly trom the Holy Prophet (Ibn Jarir, Baihaqi). Another Hadith reported on
the autherity of Thn Mas'd is 1o the effect: “He who did not obey the Prayer,
offered no Praver at all, and obedience o the Prayer is that one should refrain
from the evil and indecent acts,™ (Tbn Jarir, Ibn Abi Hatim). Several sayings ta the
samme effect bave been reported on the authority of ‘Abdullah bin Mas'sd,
"‘Abdullah bin ‘Abbas, Hasan Basri, Qatadah and A‘amash, etc. Fmam Ja'far Sadig
has said: “He who wants to kmow whether his Prayer has been accepted or not,
should see how far his Prayer has restrained him from the evil and jndecent acts. If
he has been restrained from the evils, his Prayer has been accepted.” (Riift ai-
Ma'ani).,

79. This ¢an have several meanings: (1) “That the remembrance of Allah
(i.e. Prayer) is a thing of much higher value: it not only restrains from the evils,
but, over and above thar, it induces people 1o act righteonsly and urges them 1o



670 The Meaning of the Qur '

excel one another in good acts,” (2) “that Allah’s remembrance in itseif is 2 great
hing: it is the bestof acts: no act of man is greater in value tham this. * {3) *Mat
Allah's remembrance of you is 3 greater thing tharn your remembrance of Him.
Allah has said- in the Qurin: “So remember Me: T will remember you'.” {Al-
Bagarah: 136). Thus, when the servani remembers Allah in the Prayer, inevitably
Allal also will remetnber him, and the merit of Allah’s remembering the servant is
certainly greater than the servant's remembering Allah. Besides these threg
meanings, there is another subtle meaniag also, which the wife of Hadrat Abud-
Darda’ has explained. She says, “Allah’s remembraoce is not regtricted o the
Prayer, but, its sphers is much vaster. When a man observes a fast, or pays the
Zakat, or performs a righteous act, he inevitably remembers Allah. That is why
the righteous act emanares from him. Likewige, when a man refrains from an evil
act when an opportunity exists for it, even this also is the result of Allah’s
remembrance. Thus, the remembrance of Allah pervades the entire life of a
believer.”

80. It should be noted that a little below in this Sarah the people are being
exhorted 1o migrate. At that time Habash was the onfy place of safety 10 which the
Muslims could migrdte, and Habash in those days was under the domination of the
Christians. Therefore, in these verses the Mustims are being instrucied as to how
they shovid argue and discuss matters concerning religion with the peaple of the
Book when such an oocasion arises. '

. Bl. That is, “The discussion should be conducted rationally, in & civilized
and decent language, so that the jdeas of the other person may be reformed. The
preachet’s chief aim should be o appeal to the addressee’s heart, convey the truth
tee him and bring him to the right path. He should not fight Tike a wrestler whose
only object is to defeat his opponent. He should rather conduct himself [ike 2
physicien who is ever cautious not to cause the patient’s ailment to worsen by any
of his own mistakes, and tries 10 cure him with the least possibie trouble, This,
instruction has been given here especially in commection: with the conduct of a
discussion with the people of the Book, butis a general instraction permining to
the preaching of the religion and it has been given at several places in the Qur’an.
For example, “O Prophet, invite to the way of your Lord with wisdom and
exceilent -admonition and discuss things with the people in the best mannper.” (An- -
Mahl: 125). “C 'Prophet, Foadness and evil are pot afike, Repel evil with what is
best. You will see hat he. with whom you had enmity, has become your closest
friend. * (M2 Mim As-Sajdab: 34), “O Prophet, repel evil with what is best: We
are fully aware of what they utier agaimst you.™ (Al-Mu’mimiin: 96} "0 Prophet,
adopt the way of ieniency and forbearance; enjoin what is good and avoid usetess
discussions with the igocrant people. If Satan ever excites you 1o anper, seek
refuge In Allah.™ {Al-A 13f; 199-200). '
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82. That 15, “Wrih those who adopr an suimde of wickedness a different
attitude may also be adopled according to the mature and extent of their
wickedness. In other words, one cannot, and should not adept & soft and gentle
attitude towards all sorts of the peopte under all circumstances at all time, which
might be mistaken for the Weakness and meekness of the inviter to the Truth. Islam
does teach its followers to be polite, gentle and reasonable, but it does not each
them to be unduly humble and meek so that they are not aken for granted by every
cruel and wicked person.™

. 3. In these sentences Allah Himself has provided guidance 1o the best
method of discussion, which the mviters to the Trnnh should adopt, The method is
this: “Do not make the error or deviation of the other person the basis and starting
point of the diecussion, but begin the discussion with those points of (ruth and
Jostice  which are common between you and your opponent, That is, the discussion
shouald start from the points ef agreement and not from the points of difference.
Then, arguing from the agreed poinis, the addressae should be made 10 understand -
that, in the matter of the things in which you differ, your stand is in confarmity

with the agreed points whereas his stand is contradictory to them

In this connection, one should bear in mind the fact that the people of the
Book did oot deny Revelation, Prophethood and Fauhid, like the polytheists of
Arabia, but believed in these realities just like the Muslims, After agresment an
these basic things, the main thing that could become the bhasis of difference
between them could be that the Muslim would not believe in the Divine Scriptures
sent  down to them and would invite them o believe In the Divine Book sent down
to themselves, and would declare them dishelievers if they did not believe in it. -
This would have been a strong basis of their conflict. But the Muslims had s
different - stand. They believed as true all those Booka that were with the peopie of
the Book, and then alse had believed in the Revelation that had been sent down fo
the Holy Prophet Mubhamunad (Allah's peace be upon him). After this it was for
thi people of the Book to tell the ratonal giound for which they belisved in one
Book sent by Allah and rejected the other. That is why Allah here has instructed
the Muslims that whenever they have (o deal with the people of the Book, they
stiould first of all present before them this very point of view in a positive manner.
Say to them: “We believe in the same God in Whom you believe and we are
cbedient 10 Him. We have submitted curselves to all those Commands and
imjunctions and teachings that have ¢come from Him, whether they wers sent down
o you, ot to us. We are obedient servants of God and not of a country or a
community or a race, that we should submit to God's Command when it 35 sent
down in one place und reject it when it is sent down in another place. This thing
hag been repeaied at several places in the Qur'fin and particularly in relation to the
people of the Book, it has been presented forcefully. Por thic,see Al-Ragarah: 4,
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136, 177, 285 Al-"Imrin: 84; An-Nisa': 136, 150 fo 132, 162 w0 164; Ash-
Shu*araa: 13,

84. This can have two meanings: (1) “Just as We had sent down the Books
to the former Propheis, so We have sent down thiz Book to you™; and (2} “We
have sent down this Book with the teaching that it should be believed in not by
rejecting Our former Books but by affirming tfaith in all of them, ™

85. The context itself shows that this does hot imply all the people of the
Book but only those who were blassed with the right understandmg and the
kiowledge of the Divine Scriptures, and wete “the people of the Book™ in the true
sense. 'When this last Book of Allsh came before them, confirming His earlier
Books, they did not show any stubbornness or obstinacy but accepted it sincerely
45 they had accepted the previous Books, - '

86. “These people”: the ‘people of Arabia, What it means to say is: The
wuth-loving people, whether they already possess a Divine Boak or do not POsSEss
any, are affirming faith in it everywhere,

87. Here, “the¢ dishelievers™ imply those people who are not prepared 1o
give up their prejudices and accept the iruth, or those wha reject the truth because
they do not want their lusts apd their unbridled freedom to be subjected to
restrictons, . '

88. This is the same argument that has already been given in Strahg
Yonus and Qagas as a proof of the Holy Prophet’s Propbethood, (See E.N. 21 of
Yunus and E.N."s 64 and 109 of Ai-Qasas. For further explanation, see E.N. 107
of An-Nahl, ENN. 105 of Bani lsci'll, B.N. 66 of Al-Mu'minin, E.N. 12 of Al-
Furgan, and E.N. 84 of Ash-Shy‘araa). '

The basis of the arpument in this verse is that the Holy Prophet was
uplettered. His compatriots and his kingmen among whom he had spent hiz whole
tife, from birth to old age, knew full ¥y well thet he had never read a2 book nor ever
handled a pen. Presenting this acrual fact Allah says: *This is a proof of the fact
that the vast and deep knowledge of the- teachings of the Divine Books, of the
stories of the former Prophets, of the belisfs of the variog: religions and creeds, of
the hisiories of the ancient nations, and the questions of social and moral and
economic life, which is being presented dhrough this viettered, illiterate mah, could
ot have been attained by him through any means but Revelation. If he had been
able o read and write and the pecple had seen him reading books and undertaking
serious studies, the worshippers of falsehood could have had some hasis for their
doubts, that he had acquired she knowledge not through Revelation but through
siidy and reading, But the fact of hig being absolutely illiterate has left pa bazis
whatever for any such doubt. Therefore, there can be no ground, except sheer
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smbbornness, which can be rr:garded as ratonal innny degree for denying his
Prophethood.™

82. That is, “The presentation of a Book like the Qur’an by an anleuered
person, and the manifestation by him, all of a sudden, of extraordinary qualities of
character while nobody ever ooticed him mgking any preparation for these
previously, are in fact the ciearest Signs which serve as pointers @ his
Froptiethood for those who wre possessed of knowledge and wisdom.™ If one
reviews the iife-story of any great historical personage, one can always discover
the factors in his environment, which moulded his personality and prepared him
tor the excellences and qualities that emanated frorn him in life. There always
exists a clear relationship berween his environment and the component aspects of
his personality, But no- source whatever can be discovered in his environment of
the wonderful qualitics and excellences that the Holy Prophet Muhammad {may
Allah’s peace be upon him) displayed. In his case, neither in the contemporary
Arab society nor in the society of the neighbouring countries with which Arabia
- had any relations can one discover those factors which could have any remote
relationslip with the component aspects of the Holy Prophet’s personality, This is
the reality on whose basis it has besn asserted here that the Holy Prophet
Mujammad’s personality is oot one Sign bur a collection of many clear Signs. An
ignorant person may not sse any of these Signs but those who are possessed of
knowledge have become convinced in their hearts by seeing thess Signs that he is
most certainly a true Prophet of Allah. :

90. That is, miracles by seeing which ooe may be convinced that
Mubaminad {upon whom be Allah's peace) is really a Prophet of Allah.

91. That is, “A Book like the Qur'an has been sent down to you in spite of
your being uplettered. Is it not by itself a great miracle which should convince the
people of your Prophethood? Do they vet need another miracle afier this? The
ather miracles were the miracles for those who witessed them. But this miracle s
ever present in front of them. It is being recited before them almost daily: they can
witness it as and when they like.” .

Even after such an assertion and argument by the Qur'an the audacity of
those who  try 10 prove that the Holy Prophet was literate is astonishing. The fact,
however, is that the Qur'sn here has presented in clear terms the Holy Prophet’s
being illiterate as a stromg proof of his Prophethood. The traditions which lend
support 10 the claim that the Holy Prophet could read and write, or had learnt
reading amd writing later in lifs, stand rejected at first glance, for no uadition
opposed o the Qur’an can be acceptable. Then these craditions in themselves ars
low weak 1o become the basis for an argument. One of these is a tradition from

{fContd. an p,676
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These people wish that you hasten the torment on them.®? Had a
time not been fixed for it, the torment would already have overtaken
them. And most certainly it shall come {at the appointed time) suddenly
white they would least expect it. They chalienge you to hasten the
torment, whereas Hell has encircled the disbelievers, (and they will
know of it) on the Day when the sorment will cover them from above
them as well a3 from beneath their feet, and will say, “Now taste your
own misdeeds. ™ | |

O My servants, who have believed, My earth is vast: so worship
Me alone.™ Every living being has to taste death: then, ultimately you
shall all be retumed to UJs.% Those who have believed and done good
works, We shall lodge them in the high palaces of Paradise, beneath
which canals will be flowing: therein they shall live for ever. What an
excellent reward for the doers {of pood)® for those who have shown
patience®? and put fuli trust in their Lord!® How many creatures are
there that do not carry their provigsions with them: Ailah provides for
them and for you too: He hears everything and knows everything %

If you ask them,"™ “Who has created the earth and the heavens
and Who has subjected the moon and the sun?” they will surely say,
“Altah.” How are they then being deceived? Allah it is Who gives
abundanily to those of His servants He pleases and sparingly to those
He wills. Surely Allah knows everything. If you ask themn, “Who sent

down rainwater from the sky and thereby raised the dead earth back to

life?” they will surely say, “Allah!” Say, “Praise be to Allah!”I0! Yet
most of thermn do not use their common sense.

And the life of this world is nothing but a sport and a pastime!t?2
The home of real life is the Hereafter. Would that they knew !19% When
they board the ship, they invoke Allah, making their Faith pure for Him
anly; then, when He brings them safe to land, they start committing
shirk that they may show ingratitude to Him for safe deliverance and
enjoy (the life of this world).’* Well, they will soon come to know. Do
they not see that We have made a safe Sanctuary, while the people are
snatched away from all around them?'%% Do they yet belisve in
falsehood and deny the favours of Allah ?

53-55

56-60

61-63

64-67
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Bukhiri that wher the peace treaty of Hudaibiya was being written down, the
Tepresentative of the disbelievers .of Makkah objected to the word Rasd? Aflat -
beintg added to the name of the Holy Prophet. At this the Holy Prophet ardered the
writer (Hadrat “Ail) o cross out the word Rasal-Afak and write Myuhammad bin
"Abdullah instead. Hadrar ‘Ali refused to cross owt Rasdl-Alieh. Then the Holy
Prophet took it in his own hand, struck aut the word himself and wrote
Mulammad bin *Abdultah,

But this tradition from Bara’ bin *Azib appears at four places in Bukhari
&ud at two places in Muslim and everywhere in different words:

{1} At one place in Bukhir (K itfh-og-Sulfy) the words of this madition are o
the effect: “The Holy Prophet told Hadrat ‘Al to strike out the words. He
submirted that he could not do that, At last, the Holy Prophet crossed them
out with his own hand.”

{2} In the same book the second tradition is to the effect: “Then he {the Huly
Prophet) said 1o *All: Cross out Rasil-Allah. He said: By God, 1 shall
OEVEL cross ouwt  your name. At last, the Holy Prophat took the document
and wrote: This is the (reaty concluded oy Muhammad bin ‘Abdullah. "

{3}~ The third tradition, again from Bara® bin *Azib is foun in Kidb-ul-Fizis i -
Bukhri to the effect: “The Holy Prophet himseif could not write, He said
w “Ah: Cross out Resgf-4 ffah. He submitted: By God, I shall never cross
oul these words. At this, the Holy Prophet said: Show me the place where
these words  are written. He showed him the Flace, and the Holy Prophat
crossed owt the words with his own hand. ™ '

(4) The fourth tradition is in Bukhari’s Kugb-ul-Msghdz: to the eifect: “So the
Holy Prophet took the docuinent although e did not know writing, and he
wrote: This is the treary concluded by Muhammad bir *Abduliah,”

(3) Again {rom Bard’ bin *Azib there js a-tradidon in Muslisn (K:EbﬂfJfﬁéaﬁ
saying that on Hadrat "Ali’s refusal the Holy Prophet himself wiped off the
words Raesaf-Alish ~

(6} The second tradition from him in the same book says, “The Holy Praphet
' satd 10 "All: Show me where the word Rasif A is written. Hadrat ‘Ali
showed him the place, and he wiped it off end wrote Thn “Abdullah

The disparity in the traditions cleariy indicales that the intermediary
repotters have not reported the words of Hadqrat Bard' bin ‘Azib (may Allah be
Pleased with him} accurately. Therefore, none of these reports can be held as
perfectly reiiable so that it could be said with certainty that the Holy Prophet had
~witten the words *Muhsmmad bin *Abdullah® with his own hapd. Probably when



have himgelf wiped it off after finding, out the place whare it was written, and then
might bave got the word Ibn ‘Abdalish substituted by him or by some other writer. - ,
Other traditions show thet, there wers two writers who were writing down the
peace treaty; Hadrat *Alf and Mubartmad bin Maslamah (Faty ai-8dri, Vol. ¥V, p,
217). Therefore, it is not imposaible that what one writer dld not do was got done
by the other writer. However, if the Holy Praphet acmally wrote his name with his

own hand, there mre plenty instances of this in the world, The ittiterate people -

learn to write their own name although they cannot read or write anything else,

The other traditlon on whose basis it hag boen claimed that the Holy
Prophet was literate, has been reported by Tbn Abl Shaibah and ‘Umar bin
Shabbah from Mujibid. it says: “The Holy Prophet had learnt reading and writing -
before his death.” But, in the first place, it is 2 weak tradition on account of its
links as- said by Hdfiz Ibn Kahir: “Li s weak: it hasno basis.” Secondly, It is
weak otherwise also, for if the Hmyﬁnphﬂhndrﬁuylurmmdiﬁgmdwﬂﬁng-
later in life, it would have become a welt known fact. Many of the Companions
Wwould Rave reported it, and it would also have been known from which pérson {or
personsy he had learnt this, But no ope €xcept one man, “Aun bin ‘Abduliah, from
Whom  Mujihid heard this, has reported it. And this ‘Ain was not even a
Companion,, but a follower of the Companions, who does fot at all tell from whieh'
Companion (or Companions) he got this information. Evidemly, on the basis of
such weak traditions nothing which contradicts well kmown facts can become
acceptable, . _ " | , ,

92. That is, “The revelation of this Book is, without aty doubt, a great
bounty of Afiah, and it coneains great admonitions for the people. But only those
people can benefit by it, who belleve in it . | o

93. That is, “They are challenging ¥ou again and again that If you are a
true messenger and chey are really denying che Truth, then you should not delay
the torment with which you threaten them ™ ' K '

94. This s an alfusion to the Hijrah, which implies this: if you feei that it
is becoming difficult e worship God in Makkah, you may Jeave it and move to
another place where you can live as the true servants of God, for God's earth is
vast. You should serve Allah and not your nation and conntry.” This shows that .
the real thing is not the nation and the home and the country but the worship of
Allah. If at some time the demands of the nation and country's love clash with the
demands of Attah's worship, it is the time of trial for the believer's faith The true
believer will worship Allah and spurn the nation and the country and home. The -
false <laimaxt 1o the Faith will abandon the Faith and remain clinging to his nation
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. Who would be more wicked then he who forges a lie against
Allah, or denies - the Truth when it has reached him?i1% Is not Hell the
fit abode for such disbelievers? Those who will strive in Our canse, We
shall guide them to Our own paths,® and surely Allah is with the
rightecus.

and hic country and home, This verse is clearly indicative of the fact that a roe
worshipper of God can be a patriot but he cannot be a worshippet of the nation and
the . country. For him the worship of Gad is the dearest thing in life for the sake of
whidh he will sacrifice everything else, but with never be prepared to sacrifice it
for anything else. . -

- 95, That i5, “Do not be anxious for vour life: one has to die sooner or
iater. No one has come fo live for ever in this world. Therefore, your real problem
it not how to save life, hutyuurmlpmhlumuhnwtnsweynurFum and fulfil
the requirements of God-worship. You have ultimately to return to Us. If you last
vour falth for the sake of saving your life the resylt- in die Hereafier will be
different, but if you lost your life for the sake of saving your faith the result will be
just the opposite, Therefore, you should be anxicus anly about what you will bring
when you remrn to Us, wmyuucunuw:maﬂMHu:nﬁc:dfmth:mhoﬂtfe
ar a life sacrificed for the sake of the faith?™ .

96. That is, “Bven if you remained deprived of alf the worldly bleshings

© because of your faith and ﬁghmﬁmusmdmdﬂdupuammlfaﬂmﬁumﬂm

worldly point of view, you should rest assured that you will be nmnpensmd for it;
and not only cnmpanumd but rewarded excellently,”

97. “Who . . . patience™: who remained steadfast in faith in the fice of
herdships and afflietlons and iosses and persecudons; who have endured the
cansequences of the faith and have not mrned away; whe bave seen the advantages
and benefits of abandoning the faith and have not been lured away by them: who
have seen the disbelievers and the wrongdoers prosper in the world and have nat
CRST even a stray glance nt thatr wealth and spiendour.”

Q8. “Put . Lurd" Who did not put their trust in their possesslons and
their buslmﬁ“ and :helr ¢lans and iribes but in thelr Lord; who were prepared to
fight- every power aund endure every danger for the sake of their falth only on the
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basis of their. trust in their Lord itrespective of the worldly mesns, and left thair
homes if their faith so demanded; who trusted their Lord that He would not et go
waste the rewards of their faith and good works, and were sure that He would
sweeour His believers and righteons servants even in this world and bless them
with the best rewards in the Hereafter as well,

9. That is, “While migrating you shouid oot be wortied about your
means of livelihood as you should nat worry shout yout life’s safery. For none of
the birds and the animals of the land and the sea that you find around yousself
carries its provision with it. Allak is providing for all of them; wherever they go
they get their provision through Allab's bounty. Therefore, do not be disheartened
by the thought that If you left vour homes for the saks of your faith, you would
have nothing to eat. Allah will provide for you as wetl from the sources from
which He is providing for the countless of His octher creatures.”

Precisely the same thing was taught by the Prophet Jesus {may Alish's
peace be upon him) to his discipies when he had said:

“Ne man can serve two masters: for eithet he will hate the one, and love
the other; or efse he will hotd to the one, and despise the other. Ye cannot serve
God an] mammon. Therefore | say unto you, Take no thought for your life, what
ye shail eat, or what ye shatl drink; nor yet for your body, what ye shall put on. Is
not the life more than meat, and the body than raiment? Rehold the fowls of the
air: for they sow nat, neither do they reap, nor gaiher inte bams; yer your
heavenly Father feedeth them. Are ye not much benter than they? Which of you by
taking thought can add one cubit unto his stature? And why take ye thought for
taiment? Congider the lities of the field, how they grow; they tajl not, neither da
they spin: And yet I say unto you that even Solomon in all his glory was not
arrayed like ome of these, Wherefore, if God sa clothe the grass of the field, which
{0 day is and to morrow ts cast into the oven, shall he niot much more clothe you,
O ye of litle faith? Therefore mke no thought, saylng, What shatt we eat? or,
What shall .we drink? or, Wherewithal shall we be clothed? {For after all thess
things do the Oentiles seek ) for your heavenly Father knoweth that va have need
of all these things. But secek e first the kingdom of God, and his righteousness;
and all these things shall be added unto you. Take therefore no thought for the
morrow: for the morrow shall take thought for the things of itself. Sufficient unto
the day is the evil thereof,” (Matt. 6: 24-34), :

The background of these discourses of the Qur'an and the Gospel is the
same. There always comes 2 stage in the way of the propagation of the Tryth when'
the follower of the Truth is left with o alternative but 1o siake hic very life only
with trust in Allah, tegardiess of the support and means of the material world, Tn

+ these conditions, those who are too calculating about the pmsf%_tim of the future.
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- and secking puarantees ‘of the saftey of life and assurance of provisions cannot do
anything. Indeed, such conditions are changed only by the efforts and power of

. those who ' rise fearlessly In focs of every danger and are even prepared to risk
theit very lives, I ia all due io theiz sacrifiees that vltimately the Word of Allah 15
raised high and all other words and croeds stand humbled and subdued before it.

. 100. From here the diseourse is again directed fo the disbelievers of
Makkah. . '

10t. Here the word affemdu-iillah (Praise be toAbah) gives iwo

meanings: (1) “When all this is done by Allah, then He alone is worthy of ail

praise, and none else”, and (2) “Thank God that you yourselves also admit this.” .

. 1027 That is “The reality of it is no more than thie children’s engaging in 4

sport and pastime for a while, ‘and then returning home. The one has become a

king here, has not become  a king in reality but is only playing the king. A time

comes whelt his play ends, and he leaves the royal throne as empty-handed as he

was when he had entered the world. Similarly, no. phase of life here is tndunng

and lasting. Every one Is playing hiz part only temporarily for a limited time.
Those who are charmed by the short-lived triumphs of chis life and ace able o
coliect some means of enjoyment and pieasure and of glory and grandeur by losing

their conscience arid faith, are only engéged in & pastime. What will these toys
pmﬁt them when afier amusing ﬂllllﬂ!h’ﬁ with thesz for a score or three score

and ten years.in the world they will enter through the gate of deaih empty-handed

inte the Next World of eternal life and find their same allurements 1o have caused

them an everlasting affliction 7*

11’.}3 That ' is, ‘If these penpla haﬂ Imﬂm the ruaht;f that the life of this
world is’ only a period of preparation for the test, and the real life for man. which
is everlastmg, is the life hereafier, they would not have wasted this preparatory
peclod in sport and merry-imaking, but would instead have utilized each moment of
:t in works conducive to better results In the ewernal Jife of the Hereafter.”

104. For explanatmn, see E.N.’s 29 and 4] of Slirah Al-An'am, E.N."s 29
and 31 of Sdrah Yinus and E:N, 84 of Sirah Bani Isra'il.

105, That is,. Has the l:i.‘tj" of Makkah, in whose surmoundings they enjoy
perfect saftty and security, been made 4 sacred place by some Lat or Hubal? Was
it possible for a god or goddess to have secured this place against all sorts of
.mis¢hief and violence for 2,500 wyears or so, in a strife-ridden Jand like Arabia?
Who could then keep and maintain its sacredness and senctity except Us?™

106. That is, “The Prophet has made 2 claim to Prophethood, and you
have denied him. Now there can be only two alternatives: If the Prophet has made
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a faise claim jo the name of Allah, thers can be no one more wicked than he, and
i you have belied a true Prophet, thers can be no one more wicked than you.”

107 The word mujihadab has already been explained in E.N. 8 abave,

There it was said thar a person who exerts will exert for his own good (v. 6.).
Here it is being reassured that Allah does not leave alone those wha strive in His
cause sincerely, even at the risk of a conflict with the eatire world, but He helps
and guides them and opens for them ways towards Himself, He teaches them at
every step the way of winning His approval and good-wili and He shows thern the
light at every tarning point to discrimingte between the Right Way and the wrong
ways of life. In short, Allah helps and suecours and guides them according to their
sincerity and intensity of desire for goodness. . L



